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Conscientious Objector Statement of Maurice Zaffke
Bethel College, Class of ‘70

Today’s problems will not be resolved by metaphysical consensus nor by any statement
on creation or eschatology or even the nature of God. The question we face does not ask “Can
you verbally describe your ideology?” but instead, “Can you demonstrate the validity of your
ideology in action?” These questions are not new. 1900 years ago James responded saying,
“Yes, | will show you my faith with my action.” More recently Bonhoeffer stated that our first
concerns were righteousness and its corporate expression. This statement attempts to interpret
what it means to follow Jesus (act rightly) and to belong to the church (corporate). In honesty it
must be emphasized that this still remains a verbal statement not a demonstration of faith, but
from this basis, | do develop the following concept of the church the follows Jesus.

In my understanding, the church (as described in the New Testament) is a voluntary
community of cooperation. This is what the body metaphor of the church means. (I Cor.
13:12-31). “But now there are many members but one body, and the eye cannot say to the
hand, | have no need of you. Or again, the head to the feet, | have no need of you. On the
contrary, it is much truer that the members of the body which seem to be weaker are necessary.
There should be no division in the body but that the members should have the same care for
one another. And if one member suffers, all the members suffer with it. If one member is
honored, all the members rejoice with it. Now you are Christ’s body, and individually members of
it.” What could more perfectly illustrate a community of cooperation than a human body, with its
parts working for the sustenance of life.

This is no blob concept of total behavioral conformity, but instead a description of a
community bound to a common purpose. “For even as the body is one and yet has many parts,
and all members of the body, though they are many, are one body. So also is Christ. For the
body is not one member, but many. If the foot should say, because | am not a hand, | am not a
part of the body, is it not for this reason, any less a part of the body? If the whole body were an
eye, where would the hearing be? If the whole were hearing, where would the sense of smell
be? But now God has placed the members, each one of them in the body, just as he desired.
And if they were all one member, where would the body be?

Jesus himself pushed the idea of “cooperation” further. He instructed his followers to
extend this kind of action also to those outside the community, even to the enemy of the
community After all everyone loves his friend but Jesus insisted one love his enemy. Even his
ethical statements (“Love your neighbor as yourself’ and “Do unto others as you would have
them do unto you”) affirm the cooperative concept. | use cooperation to describe the
methodology for living, in which a man achieves well being by contributing to the well being of
others. This approach must be viewed as antithetical to the competitive approach of the world



(one survives and gains good by winning over others). The church refers to the community of
cooperation — non-exclusive cooperation both inside and outside the community.

To focus more completely on what | mean let me delineate what | do not mean by
describing Christendom and the world. Before | begin, | must insist that it is mandatory that one
reject the American religion to follow Jesus. This description divides very nicely into two
categories. First, are the attitudes toward deities? Bonhoeffer aptly describes these. First, the
idea of God is presented as the “Deus ex Machinas” that is called to the front when human
knowledge fails. For instance, when a man dies, he screams to the Deus ex Machina. Or when
one faces a cataclysmic event, like a flood of epidemic, he again calls on God. Second, but very
much related to the first, is the god of the gaps. That means the explanation of the unknown
receives the name God. Like when it rains, contrary to the prediction. Or more seriously, as was
illustrated in the Christian response to scientific knowledge discoveries. Perhaps (Bonhoeffer
suggests) it might be better to call the gaps gaps and not God. The third attitude calls God a
majesty object. This approach is a meditative, contemplative, super-relevant,
agonise-in-the-worship-building-for-an-hour-then-go-home torture. Bonhoeffer insists this
reduces God to an object of adoration. Is not the Jesus of the New Testament something
radically different from that? He didn’t ask us to fall down before his cross in awe. He told us to
pick up our own and follow him. There’s nothing unique about this problem. Even in the Old
Testament, Israel was rather forcefully reminded that God didn’t [go] for grand sacrifice and
prayer. Read Amos. In case you don’t have time, here is a part. Amos, chapter five, versus
eighteen through twenty-four, RSV:

Woe to you who desire the day of the Lord

Why would you have the day of the Lord?

It is darkness, and not light;

as if a man fled from a lion,

and a bear met him;

or went into the house and leaned with his hand against the wall,
and a serpent bit him

Is not the day of the Lord darkness, and not light,

and gloom with no brightness in it?

“I hate, | despise your feast,

and | take no delight in your solemn assemblies.

Even though you offer me your burnt offerings and cereal offerings,
| will not accept them,

and the peace offerings of your fatted beasts

I will not look upon.

Take away from me the noise of your songs;

to the melody of your harps | will not listen

But let justice roll down like water

and righteousness like an everflowing stream.



Does this description fit today? Fourth, religion emphasizes personal salvation in a
decadent way. Colloquially put, it says, Man, if you do not hassle the authorities or anyone else;
If you do as you are told and believe in a God out there and several other metaphysical truths;
when you die, you won'’t.” This is called salvation; or more appropriately, by certain more honest
souls, “the opiate of the people.” Recently, | saw this attitude of salvation after death expressed
in a hip Christian newspaper in an article about the revolution. It warned that a revolution was
impending, and that during a revolution, one could die. Then it asked, where will your head be?
From this point, it proceeded to present the gospel of salvation after death. The whole emphasis
falls on salvation from death, not on Jesus, the way, the truth, our life. The follower of Jesus is
not safe from physical death. He is saved to life. He is born again. Alive. Jesus emphasized that
the hastle was not with those who can kill the body, but with those who can kill the soul... Luke
12:4. Bonhoeffer makes his point on this subject like this, “What does it mean to interpret in a
religious sense? | think it means to speak on the one hand metaphysically, and on the other
hand, individualistically. Neither of these is relevant to the Bible message or to man of today.
Has not the individualistic question about personal salvation almost completely left us? Are we
not really under the impression that there are more important things than the question (perhaps
not more important than the matter itself, but more important that the question.) | know it sounds
pretty monstrous to say that, but fundamentally, is it not actually Biblical?” Individual salvation is
important, as Bonhoeffer says. But it is not the question of today. Perhaps, salvation is like
making bricks. They are primary in the sense that without bricks, no brick building can be
constructed. However, the American religion in relating to the salvation, often becomes a brick
factory and storeyard. More and more bricks are made. More and more bricks are stored. The
question is not whether we could produce more bricks, but rather a question of what we should
build with the bricks. The proposed design as before stated is that we should build a voluntary
community of cooperation — that we should build a church. Bonhoeffer claims that these four
attitudes, God the rescue service, the knowledge filler, the worship object, the savior after death,
all have the same result. They put the church outside the village of life in the realm where
knowledge fails and fear pervades. Now let’s enter the village and find out what the American
religion means inside. Inside the village, Christians are characterized by their
inconspicuousness. There is no significant difference in the way that the contemporary
Christians relates to those individuals, groups, and social structures around him. He may
[unclear, meaning is probably “seclude”] himself in the tower of virtue where, perhaps, he may
abstain from certain social evils, work hard, and love his family. But is this enough? Provate
virtue can become an escape mechanism from the way Jesus called us to. Bonhoeffer again
has the idea, “Here and there people flee from public altercation, into the sanctuary of private
virtuousness, but anyone who does this must shut his mouth and his eye to the injustice around
him. Only at the cost of self deception can he keep himself pure from the contamination arising
from responsible action. In spite of all that he does, what he leaves undone will rob him of his
peace of mind. He will either go to pieces because of this disquiet or become the most
hypocritical of pharisees.”

Perhaps this idea is more understandable in the context of Bonhoeffer's own dilemma.
He lived at a time when the Nazis usurped power in Germany. Many of his fellow churchmen




responded, stating they would do good personally, work hard and meet their obligations, and by
default they supported the regime that brought such terror into the world.

Today in escape from action the ethic of the American religion has been reduced to a
perverted doctrine of niceness. The niceness of a church can make it the loneliest place in the
world. It constitutes a complete denial of the way Jesus related with other humans. Niceness
becomes social insulation, a way to avoid contact. To me, another spirit is more valid, that spirit
is committed to the expression of what is thought and felt. | value one touch on the bare skin of
another over a thousand caresses across the fabric of altruistic niceness. Fortunately, this is
only part of Christendom’s great response-concern syndrome. People in this religion neurotically
move, over-concerned about what others are thinking. Ironically, Jesus came to free man from
such sickness by offering man a secure relationship in his acceptance by God from which basis
he could pursue right action unaffected by popular pressure.

As Christians are being “nice” and “sensitive” personally they are cooperating with the
world. Today the American thing is rich. The American religion responds, engaging in the great
cycle of waste/consumption, waste/consumption. We can talk of food, clothing, housing,
transportation. We gorge ourselves in luxury. This is picky only until one sees an American
[unclear — two words] malnutrition (not to mention Asian children.

Have we forgotten that we have a cause, the church, the community of cooperation?
That we have a responsibility to share inside and outside the church? Instead, we are a
well-oiled part of the American capitalistic, economic system. We act as if this economic system
were ordained by God. We take the privileges we have acquired through this system and thank
God for giving them to us. Am | being unpatriotic? If so, ask yourself, what is capitalism? It has
declared itself to be the most efficient way to produce material goods. Perhaps it is. But only
that. The most efficient way to produce materials goods. Capitalism accomplishes its objective
by harnessing the most destructive aspect of man to the economic machine. That is, a man’s
desire for himself. His desire to beat another. And this means more than natural survival instinct.
This competitivism reaches extreme forms in self aggrandizement and security striving. Do |
hear anyone scoffing, saying “It is healthy to be competitive.” Or “That this is the way this
country was build.” Or “I raise my kids this way so they won’t get walked on.” This health is only
illusory. America deceives itself by pointing to material goods piled up to its corporate ears.
What does America pay for its material well being? Look at the sickness of pouring men into
what Dylan calls the heart attack machine of American industry. Look at the man converted into
a “three-dollar-an-hour robot to rivet.” W.H. Auden describes the scene like this: “...The Greeks
were harder hearted than us, but clearer headed. They knew that labor as such is slavery. And
that no man can feel a personal pride in being a laborer. A man can be proud of being a worker.
Someone, that is, who fabricates enduring objects. But in our society, the process of fabrication
has been so rationalized in the interest of speed, economy, and quantity, that the part played by
the individual factory employee has become too small for it to be meaningful to him as a work,
and practically all workers have been reduced to laborers.” Paul Tillich expressed a similar
sentiment with his machine metaphor in Theology of Culture, paraphrased... he described it as a
huge machine that man constructed to serve himself. But now, he suddenly finds himself a cog
supporting with his life the sustenance of the machine. | am sure he doesn’t mean just blue
collar machines, or blue collar cogs either. Such pain as this must be charged against economic



competitiveness which finds its rationale in the efficient production of materials to be hoarded
unequally. Competitivism, unfortunately, has done more than harm individuals. It also threatens
our corporate existence. Look at the ecological hell that we have created. Why did it happen?
Because Americans are oriented toward private profit in a competitive system, instead of toward
corporate cooperation. America lost its forests and the air. Look at America’s ugly international
face. Did America get that by being the good guy? Or did it acquire such a contortion by winning
to its own advantage so often in international competition? You might call this imperialism. Much
more can be said on the subject, but | hope that this establishes the point that competitivism
does not mean health, and that America in growing this way created her own coffin. To raise
your children this way is to raise them to death. For those that live by bruising shall die by
beating. How does the American religion respond to these factors? With functional support for
the capitalistic system? No, more than that. It attempts to sacralize the monster by adoring it as
God’s ordained. If you don’t believe me, try attacking capitalism in an American religious temple.
Let me know what happens (if you survive).

Now that | have abstractly defined church and more concretely stated what | do not
mean, | will contrast the society that follows Jesus from the “world” society. Perhaps before | do
that, | should note that Jesus came to give us another way to live. He made it possible for us to
love. Love is a social term. It refers to a state and method of relationship. As a result, the church
must be defined as a new society — a new way of relating and living.

1. In American society the supreme value is material. Simply as | quoted earlier, production
is rationalized for speed, economy,
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and quantity of material .

; Cn . the cmtrary, the supreme value of the church is narsmal.
Fabrication in thi¢ community should be distinctive becauss 1t allows
the worker meaningful participation,. What that means specificly
dapends on many variables. for this conversation 1t 1a sufficient
to sey that fabrication should meet the creastive needs of the |
numan worker, mswell as produce material pocds. I can haom the
industrielist scorn such waste, but I smohasize that as a followep
of Jesus T must resist that which converts & humen Into & machine,
{note: T am not just telking of assembly lines., I also address
ccrporation offices, ) ‘

How do we achlieve these goals In fabrication? By organizing
our own systems for fahrication, We should create our wwn
oroduction organizations, “oss this sesm fanatical? This method
would demonatrats the .faith better than sending a brother t o work
in a dahﬁhﬁhizing GM warghouse, Do you clalm there is no precedent?
?arhans'hot; but such action prohnbly wasn't nscesgarv before the
industrisl revolutiorn. and more especially before the ssserbly
rationalization of industry that oecurred in this conturv. The

gsituation of Paul the tentmaker is radicallv diffarent than thak

—of Ceorge the employvee of American Tent Compsny, a& subdiviaicn of

>

Suner Conglomarate.

2, The Amarican gvetems method Is one of competition,
usirally the harnessing of man's deside for himssif, The Churéh‘s
methicd 0f cooperation atressed achieving with and flor aach other,
This statement on cooperative method and motivation scems =as shsurd
® Jesus? command to love the enemy,

1. The American édnﬁaticn svatem nrsoares pscpla fop tha_
tmerican escitalism of informetion and by scculturating them in

the method of compatition and in the pgreat value of informatian

{to achilavs materisl ends)., This system in ltomethod scannot

»




prepare men for participation in the community of cooperation,
In fact it teaches the opposite. It teaches the wofld‘s system.
Bsyond this the church clsims knowing is sscondary while love is
primary. :

o The church distributes according to need, while the world
distributes according to everything else - accident, family,
intelligence, thieverv, ste,

5o The church offers merey and redemntion. The world at
beat offers justice and feir punishment.

€. The world finds security through sccumulation. (Like
building new barns.) The church finds sesurity for its members
in its internal sharing,

Quits simply, this is s eall for »rofound chaﬂg;, aven
revolution. However, scain T must erphasize while I claim Jesus
began a social church, I refect the church as politicsal . The world
organizes its communities from the basis of force. On the o tslde
i1t maintairis {tself with t he milidary, internslly with the rol ice,
It attempts to achieve good through forcine conformity to fair™
laws, This geems locical, but the church has another way. 1t
doesn't attempt to ccerce good, ‘s a community it 1a.ded!cated
to good anction megardless of thé consequence, It rrowa not by
coenquest; but by atirscting others to Join on their own volitien,
Tn short this revolution 1s noet estnablshed by foreing cthers o
good, but by committing oneself to ¢ oroorate good .

Again I must emohas!ze, this change is profomd. It is nst =
reform. . . Bornhoeffer claims,
"The reascnable peovles® failure is obvious. With the hest inteanticns
and the néfve lack of raaiism, they think ﬁhab with a littlereason,
they cam bend back into position the fremework that has got out of

'jointo In their lack of wision, thev want to do Justice to a1l
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; s"bi{dess and so the conflicting forces wear them d own with not-h‘ing",

ac-hié'vadﬁ Disappointed by the world's mreaaona'hien'oa;,- they.étap I;

sside in resignation or calapse before the stronger party."

The chureh 1s not & - 'T'mpla ad fustment of th?, warid, hit
inatead a cmp}at.e, praauppoa_it:ionél change.
Author:
e | Mau_rica. B




The first part of this statement presented the naturs of the church.,

This vpart oxplicates how the church tactica ly relates to t he world

system, This part diswusses the relationship of the new man, of ths
new society, the church, to the old world authorities, established
and maintained by force.

Let us look at the New Testement, One of the ironiesof Jesus’
work was that veople, Including his discinlies, expected him to
establish a nolitieal kincdom. That is; to establish a community
and to orotect this community from the e xternal tyranny, (Rome),
and from internal destruction (crime) using the traditional tools
of atate, the rnilitary, and the nolice., This seemed to be the snirit
of exnectation of that dav we now commemorate as Palm Sunds .

How quickly circ'mstances chance §

After Gethsemane Jeauns finds himself nobbed by men a rmed to the
hilt. I can hear Peter saving, "Ah, the fisht at last. We are
out numbhered, hut we are rirght. God sand justice are on nur side.
Like the judres and kings, we will win in snite of imnossihle odds.”
Fow swiftly he rust have »ulled wword, »nd then the hlood, It rust
have heen hard for Peter when Jesus shouted, "Ston! WNo morecf thisi"
It must have been more diffic 1t to understand when J:sus procseded
to heal the man "eter had wounded. That must have scemed esvecial ly
strange to Peter, esvecially when it avnears that he was armed that
nisht on Jesus? instructions. (Lune 22:36-38) TFrom the versnective
of Jesus' mission as a whole, T can't understand the purvose of these
instructions any morethan Peter must have, but T know that in that
mrment of confromtation, Jesus sald, that t ose who live by the sword
will die by it, (It is interesting to note that this was one of the
wildegness temntatirng of Jesus, a volitical temntation like unto
ours .

The final shsttering of the political illusion occured when Jesus

avneared in the Roman court., Pilate, the judge, o sked Jesus if he
was the kinrs of the Jews. J:sus eventually responded like this:

(John 1936-38) $Jesus answered, My “inpgdom is not of this world. If
my kingdom were of this world, then my discipleswo:ld he fighting, that
I might not be delivered up to the Jews. As it is, my kingdom is
not of this world. ™ilate therefore sadd to him, 'So you are a king,!
Jesus answered, "You sav correctly that I am akking. For this T
heve heen horn, and for this T have come intc the world, ko bear
witness to the truth., TFvervone who is of the truth hears ry Wwolce.?
Pilate said to him 'What is truth?'" (Pilate's last speech is thrown
in for academic interest.)

Mo, Jesus didn't come toestablish apdlitical kinpgdom. He came
to found an cther kinordom with his d eath and 1life. This kingdom is
maintained by vower that the ultimate voliticsal force cannot touch.
This kincdom »rovides the only wav in which one can succesfilly live.
This kingdom in our time, we call the church. It began at Jesus'
death and exXtends to the end of historv. This church, a community
of cooperationk finds its ultimate basis in its»npower to chanre
enemies into brothers,

But still, does that explain how cne relates to emtablished
atthority? It does in the sense that the onlyv hoe for the world is
the church, Political states are bankr:pt when it comes to saving
men, orimarily because thev rely on force w ich is by its very nature
self-destructive. It is onlv lo~ical that if the church is hope
and the state failure, that our e fforts will e church-oriented
exclusively, '

Does that mean we abandon the world we are in but not s part of%
The answer of the Yew Testament is, T believe, vrecise hut frapgile.
To understand this relationshiv of the newman to the world ldt us
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q ickly review the relevant passapges from the Fnistlies.

. I Peter 2:13=17. paraphrased: and condensed: "We are to submit
fo every human institution for the Lord's sake for thev have heen sent
by Him to punish evil and reward good. Dor ight so that the fodlish
man will be s ilenced. Apgain,; vou are free, but don't uss vour freedam
tod evil." These ares summed up with the admonitions to honor all
men, love the brotherhoold, fear God, honor the kinr.

Romans 13:1-7 "Be subject to the a:thorities "ecanse they ars
est~blished bv God. In fact,; to oppose atthori ty is to onpose God.
This shonld not be a vroblem since the authorities areestablished
apainst evil, So if vo' do good; vom will be praised by the rmlers.
Apaing thoughy, if you do evil, the sword of state, as the minister
of God; will come arainst you. Now fear isn't the only reason. One
gshould alsc oay for wat he receives., This nayment shonld bemade
through taxes, custom®, fear, and honor."

Titus 3:1-11 "We are to he subject to suthorities, to “e obhedient,
to he readv for every rood deed, to malign no one, to be emscientious,

entle, showing every c nsideration for all men, Inkrief, we are to

he pood. We will do this because we were once just the ovposite,
hatef 1, hating one another, and Yeca'se then due to the kindness of
oor Savior, we were made newmen, Mot, of covrse, “ecanse of anything
we did, but hecause of mercy. This statement 1s trustwrrthy and should
be snoken crnfidentlv. So that we Wio have helieved mirht "e caref ul
to engare in pood works."

All three of these nassages sav basically the same thing. Submit
yourselfl o the authorities that are established in the world, because
they are there to nunish evil and reward good{ As such, they serve
“od. Nowin this hasis can we say, "The authorities are ordained by
God, Cod has allowed ther toexist in authority over me. Therefore,
everything thev command me todo, T will do., The res»onsibility of
the action will not be mine. Instead it will be the states.
extension, since God allows the state, God himself is resnonsible."?

First, Bonhoeffer has an aoprooriate answer for such neople:?
"From the perplexingly lar~e number of nossible decisions, the wav of
Juty seems to be not the sure wav out. Here what is commanded is
accepted as what is most certain, and the resnonsibility for it
reats on the commander, not the nerson commanded. But no one who
cenfinds himself to the lirits of duty ever ~oes so far as to venturs
on his asolle resnonsibility to act in the only wav that makesit
nossible to score a direct hit on evil and defeat it. Theman of
dufpy will in the end have to "o his duty to the devil too,"

Second, such a s tatement viclates even the corrupt tradition
of Christendom. Fram the time of the Roman emperor worshin, to the more
recent time of GCerman massacre of the Jews, &0 Russian atheiam today,
Christendor hasaiwaysmainbamed has always mafintained that civil
disobedience is sppropriate under the r ight circumstances.

Third, such atatements are based on the vhony idesof cornorats
resoonsibilitv or miilt, which by makines evervone r-sponsible, iakes
no one resoonsible. This itself is a complete violation of the three
summarized passapes, which is an emphasis on individual res»onsibility.
Mev resd, "Do pood and vou will be rewarded. Vou are freemen but
don't misuse vour freedom., If you do cood, the rovernment, ms a
nunisher of evil, will not harass you," Itdoesn't say, however, that
by doinpg pood we will always be rewarded, ut it erphatically states
that we shold always do good., This princivnle is further develooed
in how a new person, as a servant, relates to the mthority of his
nagter, :

(I Peter 2:1"-23) "Servents, be suhmissive to yvo 'r magters with
111 epespect, not only to those who are good and ~entle, but' also to
Fose who are unreas nable., For this finds favor, if for the sake of
sonscience boward God amman bears un under sorrows when suffering

unjustly. TFor whateredit is there if, when you sin and are harshly
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treated, you endure it with patience? But if when vou do what is richt
and suffer for it, you patiently endure it, this finds favor with God,
Por vou have beencalled for this purnose; since Christ also suffered
tor you, leaving vou an example for you to follow in his steps, who
committed no sin, nér was any deceit found in his mouth; while-sufferiney
being reviled, He d#id -ot revile in return; while suffering, He
uttered no threats, but kept entrustins himself to him who Judges
richteously,"

What more is needed? The man in the suthority construct. The
master-servant is directed to the exarnle of Jesus in that strance
s itnation where J3sus was a criminal, an enemy of state and peligion.
Jesus was nunished bv the state for his -ood works, it wonld not
threaten or even revile his rurderers. For final exnlication of
this princinle, T will qiote I Peter l:1l-=16,

"Tf yon are reviled for the name of Christ, vou are blessed,
because the Spirit of rlory and of God rests upon yo':. By no mreans
let any of vou suffer as a murderer, or th&&f, or evil doer, or s
tro ‘blesome meddler; but if anyone suffers as a Christian, let him
not feel asshambed, but in that hame let him glorigy God."

Perhaps I could sum up what I've said ahout these teachings in
three »rinciples. First, The Christian is resnonsible as an individual
for his own behavior, in all circimstances, Secrnd, that civil
disobedienc~ can be appropdiate for the follower of Jesus, It
should not he political action desipned to tipple established power
a8 much as an action that resilts from an insistence on doing good
wrks, Third, when confronted by authoritv, even atthority exercised
for evil, the Christian is to submit, but not in the sense that he
capitnlates or participateson that evil, for we have emtshblished that
he must proceed with good works. TInstead it means that the Christim ;
when punished by the authority for his good works - he sho:ld accept
that versecution, following the model of Jesum.

In brief, the Christian is not to meet force with force, but
instead to meet it with ccnsistent demonstretion of ~ood works. We
8iroly are not in a political power struggle for force. In fact, the
irony in the contemvorary treatment of the three passages heinr discussed
is this: That these statements which t each the follower not to engage
in a political power struscle are most often used to rational ize
Christian particivation in political power struggles . »n the international
level (war).

Our purnose is to es~ablish the church as a volun-ser comrmnity
of cooperation. We wstablish this with righteonsness, with pood
works,; with love, with sharinc~., Ves, we w3ill bhe vulnerable, because
we will he comitted to meetine evil with pood. (Romans 13:21) Rut
there is no fear for we fear onlv those who can kill the soml, not t
those who can kill the body, To suffer ‘or the cause of Christ, for
the pood of menkind, for life itself, will hurt only our bodies,
but inside our sonls will be ecstatie, because we will know we are
doing pood, we are bheing, we are living, we are contributins to life.

"Who stands fast? Onlv the man whose final standard is not his
reason, his princioles, his conscience, his freedom, or his virtue,
but who is readv to sacrifice all this, when he is called to obesdience
and resnonsible action in faith and in exclusive allegiance to God.

The responsihle man who tries to make his whole live an answer to
the question and the call of God. . Yhere are these resnocnsihble neople?"”
{Bonhoeffer)

Does this seem maive? o, Tt isn't., C(here is no utonia here,
no land of goody=goody chocolate cake oF strawberry ice crear cones,
There is reslization of the world's nature but more than this there
Is & con frontation of this world with ood, re ardless of t he
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consequences, It is will for the future, the most real kind of
optimism, It is a gommitment to finding, 1life in its most comniets
sense and never tradin- it for angthing less. Does it seem strange to
believe that people are capahle of such action? Yes, oitside the new
1ife that begins with bein~ horn acain, And it is with this new
factic, this capacity to change a man imtc a brother, that the chureh
will be built, The rsw hirth cannot be nroven by svllogisma, or his=
torical studies, or by sveculation, It can only e demonstrated in
the 1lives of new persons, in a new societv celled the church,

In summary, there is no real hove in attemptin to ‘orce peonlie
to be pood. The onlv hove co,es from the creation of new men in
Jesus who as such have the capacity to be good. As Christians we
must be skenticle of particivation in overations cn a force mthodolory
(be it revolutinhary, nolice or military force). This 1is esvecally
«»ue because force generates comter force in an escalating sniral
that resolves nothins while threateding human existence., The answer
is a Christian community open to all whose so~ial structure (in
all its impliecations) is radicall different fro, 'he world Heinc
oriented to persons snd to cooneration,




